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BUDDHISM VERSUS THE INDUSTRIAL 
CIVILIZATION NOW 
OVERWHELMING THE WORLD 


1. Remarks on the present situation of the industrial civiliza- 
tion. 

Up to now, specially to-day, science has not ceased 
to bewilder mankind with its wonderful achievements. 
Like children entering an amusement fair, we have not 
yet gotten over the pleasure of admiring these scientific 
marvels. Hardly have we realized the full implications 
of one discovery that another is already proclaimed. 
The fast development of science, the discoveries made 
during these fifty years overwhelm us and we have 
the impression that we are sitting in a plane which 
takes off too abruptly. The atomic era has begun 
with giant steps. The period from the discovery of 
electron and neutron to the first explosion of the two 
atomic bombs in Hiroshima and Nagasaki does not 
exceed a score of years. Two years after the truce, 
the atomic bombs tested in Bikini were a hundredfold 
more powerful than those dropped in Hiroshima and 
those atomic bombs tested in 1948 in Enitewok were 
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still a hundred fold more powerful than those tested 
in Bikini! In parallel with the lightning development 
of atomic bombs is the development of rockets. The 
time from the V1, V2 rockets crossing the Channel, 
the teleguided intercontinental missiles, the rockets 
carry-ng satellites like Spoutnik I, Spoutnik II, Atlas 
IV to the satellites orbiting around even the Sun, is 
only fifteen years. 

Besides these strategic inventions and  achieve- 
ments, atomic energy has also been used in the econo- 
mic and social field. We have already witnessed those 
atomic submarines and planes and soon, we will cer- 
‘o'nly have the opportunity of watching those trains 
launched into space to carry tourists from the Earth 
{o other satellites. In many industrial branches, atomic 
energy has started to replace steam or electric energy 
and the energy of the atom helps mankind to gather 
results a millionfold bigger than those supplied by 
electricity and steam. If before, the chemical energy 
of a gramme of matter could give us about 40 large 
calories, now with the same amount of matter, we 
would produce an amount of heat which is equivalent 
to 22 billion great colories. With the energy supplied 
by the atom, we will see that soon, industrial produc- 
tion will be increased to an unimaginable extent. 

The twentieth century man—(living in a century 
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which launches the atomic era)—must enjoy a most 
hopeful and promising life with no worries about 
clothes and food. With a longer life opan, man knows 
how to contract the space of the universe, to live a life 
of plenty with the most modern conveniences which 
were never dreamd of by our prodecessors 50 years 
ago. What surprises us is that man is always living 
in anxieties with all the cares gnawing at his heart. 
He worries about lack of food, clothes, shelter, unem- 
ployment war, disease and death. Man lives a hasty, 
hurried, fiery and impetuous life. Young people 
especially seek to discard worries and ignore realities 
with ‘Rock and Roll” and “hoola hoop” dances; they 
play with Death in breath taking speed car racing like 
Francoise Sagan, James Dean; they learn how to vomit 
with Paul Sartre, to acclaim and applaud swindles, 
betrayal, rapes, murders and robberies of those per- 
sonage in the novels of the Japanese writer Shintaro 
Ishihara. 

We are living in a world with really amazing 
contradictions: on the one hand, people are afraid of 
war; on the other, they hastily prepare for it. They 
produce abundance but they distribute misery. The 
world is getting more and more crowded and man 
feels more and more lonely. Men are living closely to 
each other as in a big family but each individual finds 
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himself separated from his partner more than ever. 
Il—Is the present day gloomy situation the product of 
science and is science to be condemned? 

When did the unstable, irrational, contradictory 
and sorrowful situation of the present day world ori- 
ginate? Could we lay the blame on science, machine 
and atomic energy? of course, not! To disapprove of 
science and reject machines was what oriental human- 
ists like Okakura Kakuzo in Japan, Gandhi and even 
Tagore in India did with all their enthusiasm and 
sincerity, and to-day in the West, there is even a move- 
ment led by the intelligentsia aiming at fighting the 
harmful materialist civilization. The above-mentioned 
disapproval and protest did not bring any favourable 
result because, willy-willy we could not stop the power- 
ful wave of the mechanical civilization now flooding 
the world. The attitude of anti-science, anti-mechani- 
cal civilization, is not a constructive attitude. Granted 
that science, in the eyes of mankind to-day, could not 
adequately solve the problems of existence in every 
angle but, at Jeast, it has partly solved them specially 
in the material side of existence we should not condemn 
science because if we do so we are ungrateful, having 
forgotten thé benefits which science has given man- 
kind to-day. 

Science, technique, machines are only mankind’s 
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efficient instruments. They could harm man who in 
turn could also benefit by them. The best course is to 
investigate the cause of the disease, i.e. to find out 
the remote causes which lead mankind to the present 
day crisis and not to lay the blame on science and 
its achievements. 


IIf.—Then, what are the causes of the crisis of the present 
day civilization? 


The misery of mankind to-day lies among other 
things in the fact that man has too much honoured 
reason, and placed it on the supreme status. Mankind 
has believed that happiness could be secured through 
development of intelligence and reason. Reason has 
brought forth science. The child of reason has been 
pampered. Man puts all his hopes in it, believing 
that, with science, man could conquer nature, conquer 
all material obstacles and become master of the uni- 
verse. Indeed, with reason and science, man could 
conquer nature and yet he has not secured happiness. 
Why is it that happiness is getting further and further 
away from us? Because, while cultivating and wor- 
shipping reason and getting passionately fond of 
science, man has forgotten that he has a heart, which 
has not been taken care of and has been left withered 
to he invaded by passions and lusts. 

This lack of balance between the mind and heart 


is the original cause of other lack of equilibrium, the 
cause of all kinds of crises, contradictions, breakdowns, 
miseries and sorrows in society. Men become strangers 
to their fellow-men; they become enemies and wolves. 
Men have reconciled themselves to throwing food into 
the sea rather than giving it to the hungry; Men’s 
hands are soaked more with human blood than with 
animal’s blood. If this is so, it was because they had 
only a mind to calculate, analyze, weighing the pros 
and cons. Their hearts failed to harmonize with their 
minds and love for other people became a myth. 
Aldous Huxley rightly said: ‘The economic, social 
and international organizations of to-day are mostly 
built on a loveless basis”. Man if endowed only with 
a mind, however, talented and intelligent he may be, 
could only become a fabulous omnipotent personage 
who could move heaven and earth rather than build- 
ing his existence. A famous educator in France, Mr. 
Paul Masson-Oursel, while examining the cause of the 
miseries of present day Europe has said: ‘All our 
miseries: oppression, poverty, social hatred, obsession 
of the necessary war come from the fact that very 
often modern Europe prefers reason to conscience, 
reason to life”. The truth expressed in this sentence 
could be upheld not only by Europe but by the whole 
world as well. 


IV.—What could Buddhism do to improve the present-day 
industrial civilization? 


We have found out the defects of the present-day 
civilization. These are: excessive admiration for and 
enthronement of reason have resulted in the loss of 
balance between reason and all other human abilities 
likes sentiment and vertue. The lack of balance in 
each individual results in the lack of balance in society 
and in the world. 


Then to remedy things, should we give up reason 
and deny it like a number of religious theocrats does? 
No! Mankind cannot live without reason. Or should 
we stop scientific and industrial iventions for a score 
of years to stabilize the present troubled economic 
situation as asserted by a number of European thinkers 
represented by the famous French writer Georges 
Duhamel? We need not stop the development of rea- 
son in this way. 

The main thing is to brace up the withering heart, 
to free it from the entanglements of desire and lust 
which are now harassing it, to train it to vibrate 
strongly before the Truth, the Good and the Beauti- 
ful. At the same time, we have to harmonize the 
heart with the mind. Reason must be made to serve 
love, and love to serve reason. These two parts should 
not be like two branches which grow in a parallel 
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direction. They should be closely twined to support 
each other and to create a harmonious, balanced and 
stable force. 

But this force, the harmony between reason and 
love, should not stand separated and alone. Alone, 
this will get weak, worse and dangerous. Each in- 
dividual should be an indivisible element of the whole. 
In other words, there should be a balance, a harmony 
between the inner heart and the external circumstan- 
ces, between one with another, between the individual 
and society. We should strive to make each individual 
deeply and clearly feel that he forms the whole and 
the whole is himself. 

These two principles: to harmonize reason with love, 
the inner heart with external circumstances to create 
a united, clearsighted and compassionate bloc, these 
two principles could be satisfactorily and adequately 
given to mankind by Buddhism. 

Buddhism is a religion of wisdom and compassion. 
Buddhism is not afraid of the light of intellect. On 
the contrary it could help develop intellect indefinitely 
to drive back darkness because darkness i.e. avidya, 
ignorance, according to Buddhism, is the origin of 
suffering and crimes. 

Yet the light of wisdom is not a lustreless but mira- 
culous light of compassion. In Buddhism, to know is 


not only for knowing but fot loving and attaining hap- 
piness. Through compassion comes the light of wis- 
dom. But when the light of intellect is generated, 
compassion could become greater in scope. Wisdom 
and compassion are two wheels of a vehicle which car- 
ries man to the realm of true happiness. 

A one-wheeled vehicle cannot run. But even if it 
has two wheels, if it goes the wrong way or with a 
haughty bearing or if it goes too slowly or too fast 
as if it were alone on the road, it cannot go far and 
certainly it is bound to end in a mishap. The driver 
on the road to happiness must understand its rule. 
This is a mutual law. Nobody could understand and 
obey this law better than the Buddhists because the 
whole foundation of the Buddhist philosophy is based 
on this law. Speaking in Buddhist terms, this is the 
law of hetupratyaya, of conditional causation, accord- 
ing to which everything arises from conditions. It 
upholds that in the universe, on living being could re- 
main isolated. However large or small, all beings rely 
on each other, harmonize with one another to survive. 
The universe is the product of hetupratyaya and not 
of any extraneous cause. It is not created by any 
mystical power. Thus, even if the intellect is develop- 
ed to its extreme limit, and theocracy is overthrown 
by science, the conception of the universe of Buddhism 


will still survive. As science progresses, the law of 
conditional causation gains even better proof of its 
validity. 

Buddhism is based on this cosmogony to build a 
conception of life which is very appropriate to the 
present day world where the whole of mankind can 
live united as in a big family. The Buddhist con- 
ception of life proves to everybody the close relation 
between one’s self and the other, between an individual 
and society and mankind. Because of these close 
relationships, the advantages and disadvantages, gains 
and losses could not be enjoyed or avoided separately. 
The two recent world wars have demonstrated that 
there was neither victor nor vanquished, neither win- 
ner nor loser. We could only say generally that: man- 
kind has suffered a lot from war. The law of condi- 
tional causation has clearly proved that selfishness is 
not only harmful to others but also to one’s self and 
that altruism is not only good for other but also for 
one’s self. Speaking generally, a beautiful or bad 
action of an individual or of a group affects the whole 
of mankind. 

It is not that the venerable members of this con- 
ference, as well as the majority of mankind, are un- 
aware of the above-mentioned facts. To know for the 
sake of knowing is easy, but what is difficult is to 
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practise one’s knowledge. Many an _ individual finds 
himself too isolated, too small and weak before the 
tide of the mechanical civilization which is blindly and 
stormily progressing. 

That’s why, conferénces like this one are necessary 
to help us, Buddhists, to confirm our common position 
and to unite in our good-will and efforts to direct 
activities of all Buddhists towards the common goal. 
We firmly believe that the force of more than 300 
million Buddhists in the world, once adequately organ- 
ized, will be able to escort a benefical influence upon 
the early reincarnation of Bodhisattvas to guide us 
in the work of transforming this Svaha world into 
blissful place. 


